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IN QUEST OF GOD -9 - CHIDAMBARAM
- Swami Ramdas

AT noon, the train steamed into Chidambaram station. Ramdas stepped out
on the platform. He was now without a guide. Ram had made him a child,
without plans, without any thought of the next moment, but with his mind ever
fixed in the one thought of Ram, Ram. He found some pilgrims proceeding
towards the city and followed them. At midday he reached the precincts of the
temple of Chidambaram. He went up straight to the entrance of the temple, but
could not gain admission as none was allowed to get in without a payment of
annas 4 - the entrance fee. He was without a single pie which however he did
not at all regret. He wandered for a time amidst the ruins surrounding the temple
and, after bathing in one of the many tanks, seated himself on a long stone in the
sun, in a secluded portion of the ruins. It was now about 1 o'clock. Ramdas, who
was all the while absorbed in the Ram Japa opened his small bundle of books
and taking out the Bhagavad Gita commenced reading it. He had not perused
half a dozen verses when he found a stout Tamilian coming towards him and
taking a seat beside him.

“Maharaj,” he inquired, “may | know if you have taken any food for the day?”

“No,” replied Ramdas, “but Ram provides. No fear so far, no thought of it; you
remind me, friend.”

“Can you tellme what kind of food you take?” next asked the friend.

“Plantains, if you please”, Ramdas rejoined.

Atonce the friend got up and disappeared, and in a short time returned with a
dozen plantains, and laying them in front of Ramdas pressed him to eat. O Ram,
Thy ways are wonderful! The repast over, the Tamilian, who was sent by Ram
Himself to look after the wants of his humble devotee, next asked Ramdas to
follow him. At the entrance of the temple he paid annas 8, the entrance fee for
both, and took him inside the temple. After the Darshan of the idols, he showed
him the whole interior of the temple. One rarity here is, the roof of the central
building of the temple is covered with sheets of gold. The guide furnished by
Ram was very kind to him. There was that night, Puja in the temple in a grand
style, and also a procession attended by thousands. When all this was over, it
was past midnight; the Tamilian friend secured for Ramdas a place for spending
the night. Here he made Ramdas understand that he was only a pilgrim come
there to attend that night's Puja and procession from a neighbouring town, and
that he intended to return by the early morning train, and that he was much
blessed by Ramdas' society for ever so short a time. Ramdas' heart was too full
forwords. Ram's kindness was indescribable.

Next morning, along with other pilgrims, Ramdas came to the railway station.
But where to go and by what train, he was entirely in the dark. His imaginative
faculty for making plans and seeking information was totally absent. Without a
guide he was feeling helpless. He depended for all things on Ram whom he was
remembering every moment of his existence. On reaching the station he found
a train standing, but did not know whence it had come and whither it was
proceeding. He straightaway went up to the gate and was entering the platform
when the ticket-clerk barred his passage telling him that he should not enter
without a ticket. It was all Ram's will. Ram did not want that he should travel by
this train. Probably it might be running towards a direction where Ramdas would
come across no places of pilgrimage. Ram knew best.
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MAYA AND THE EVOLUTION OF THE CONCEPTION OF GOD - 3
(Lecture delivered by “SWAMI VIVEKANANDA” in London)

Let us go back a little to those early ideas of God and see what became
of them. We perceive at once that the idea of some Being who is eternally
loving us — eternally unselfish and almighty, ruling this universe — could
not satisfy. "Where is the just, merciful God?" asked the philosopher. Does
He not see millions and millions of His children perish, in the form of men
and animals; for who can live one moment here without killing others? Can
you draw a breath without destroying thousands of lives? You live, because,
millions die. Every moment of your life, every breath that you breathe, is
death to thousands; every movement that you make is death to millions.
Every morsel that you eat is death to millions. Why should they die? There is
an old sophism that they are very low existences. Supposing they are which
is questionable, for who knows whether the ant is greater than the man, or
the man than the ant— who can prove one way or the other? Apart from that
question, even taking it for granted that these are very low beings, still why
should they die? If they are low, they have more reason to live. Why not?
Because they live more in the senses, they feel pleasure and pain a
thousandfold more than you or | can do. Which of us eats a dinner with the
same gusto as a dog or wolf? None, because our energies are not in the
senses; they are in the intellect, in the spirit. But in animals, their whole soul
is in the senses, and they become mad and enjoy things which we human
beings never dream of, and the pain is commensurate with the pleasure.
Pleasure and pain are meted out in equal measure. If the pleasure felt by
animals is so much keener than that felt by man, it follows that the animals'
sense of pain is as keen, if not keener than man's. So, the fact is, the pain
and misery men feel in dying is intensified a thousandfold in animals, and
yet we kill them without troubling ourselves about their misery. This is Maya.
And if we suppose there is a Personal God like a human being, who made
everything, these so-called explanations and theories which try to prove
that out of evil comes good are not sufficient. Let twenty thousand good
things come, but why should they come from evil? On that principle, | might
cut the throats of others because | want the full pleasure of my five senses.
That is no reason. Why should good come through evil? The question
remains to be answered, and it cannot be answered. The philosophy of
India was compelled to admit this.

The Vedanta was (and is) the boldest system of religion. It stopped
nowhere, and it had one advantage. There was no body of priests who
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sought to suppress every man who tried to tell the truth. There was always
absolute religious freedom. In India the bondage of superstition is a social
one; here in the West society is very free. Social matters in India are very
strict, but religious opinion is free. In England a man may dress any way he
likes, or eat what he lilies — no one objects; but if he misses attending
church, then Mrs. Grundy is down on him. He has to conform first to what
society says on religion, and then he may think of the truth. In India, on the
other hand, if a man dines with one who does not belong to his own caste,
down comes society with all its terrible powers and crushes him then and
there. If he wants to dress a little differently from the way in which his
ancestor dressed ages ago, he is done for. | have heard of a man who was
cast out by society because he went several miles to see the first railway
train. Well, we shall presume that was not true! But in religion, we find
atheists, materialists, and Buddhists, creeds, opinions, and speculations of
every phase and variety, some of a most startling character, living side by
side. Preachers of all sects go about reaching and getting adherents, and at
the very gates of the temples of gods, the Brahmins to their credit be it said
allow even the materialists to stand and give forth their opinions.

Buddha died at a ripe old age. | remember a friend of mine, a great
American scientist, who was fond of reading his life. He did not like the
death of Buddha, because he was not crucified. What a false idea! For a
man to be great he must be murdered! Such ideas never prevailed in India.
This great Buddha travelled all over India, denouncing her gods and even
the God of the universe, and yet he lived to a good old age. For eighty years
he lived, and had converted half the country.

Then, there were the Charvakas, who preached horrible things, the
most rank, undisguised materialism, such as in the nineteenth century they
dare not openly preach. These Charvakas were allowed to preach from
temple to temple, and city to city, that religion was all nonsense, that it was
priestcraft, that the Vedas were the words and writings of fools, rogues, and
demons, and that there was neither God nor an eternal soul. If there was a
soul, why did it not come back after death drawn by the love of wife and
child. Their idea was that if there was a soul it must still love after death, and
want good things to eat and nice dress. Yet no one hurt these Charvakas.

Thus India has always had this magnificent idea of religious freedom,
and you must remember that freedom is the first condition of growth. What
you do not make free, will never grow. The idea that you can make others
grow and help their growth, that you can direct and guide them, always
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retaining for yourself the freedom of the teacher, is nonsense, a dangerous
lie which has retarded the growth of millions and millions of human beings in
this world. Let men have the light of liberty. That is the only condition of
growth.

We, in India, allowed liberty in spiritual matters, and we have a
tremendous spiritual power in religious thought even today. You grant the
same liberty in social matters, and so have a splendid social organisation.
We have not given any freedom to the expansion of social matters, and ours
is a cramped society. You have never given any freedom in religious matters
but with fire and sword have enforced your beliefs, and the result is that
religion is a stunted, degenerated growth in the European mind. In India, we
have to take off the shackles from society; in Europe, the chains must be
taken from the feet of spiritual progress. Then will come a wonderful growth
and development of man. If we discover that there is one unity running
through all these developments, spiritual, moral, and social, we shall find
that religion, in the fullest sense of the word, must come into society, and
into our everyday life. In the light of Vedanta you will Understand that all
sciences are but manifestations of religion, and so is everything that exists
in this world.

We see, then, that through freedom the sciences were built; and in them
we have two sets of opinions, the one the materialistic and denouncing, and
the other the positive and constructive. It is a most curious fact that in every
society you find them. Supposing there is an evil in society, you will find
immediately one group rise up and denounce it in vindictive fashion, which
sometimes degenerates into fanaticism. There are fanatics in every society,
and women frequently join in these outcries, because of their impulsive
nature. Every fanatic who gets up and denounces something can secure a
following. It is very easy to break down; a maniac can break anything he
likes, but it would be hard for him to build up anything. These fanatics may
do some good, according to their light, but much morn harm. Because
social institutions are not made in a day, and to change them means
removing the cause. Suppose there is an evil; denouncing it will not remove
it, but you must go to work at the root. First find out the cause, then remove
it, and the effect will be removed also. Mere outcry not produce any effect,
unless indeed it produces misfortune.

Qaad

STE 5 “e- S 2023




raN il ? O N\ N\ o

Ha < A ~fe
 arelt et <o | S o g Aar |
magagﬁl%wﬁlgaﬁg havar It 1|

Sl
nﬁmrhﬁarﬁmw |Wwwﬁw I

B ST T STeied IRaT Hea ™ WguTer! foamere g1 Jed ot
I AT JTHAAT HIST S 8. ¢ I Iuigel =Sae aret
o B4, TuT SATSIeEe e foriy wieh e ATl | Fefeurdt watadt aEeien
T AT € qX AT, T Wl e e HesUIR AT A e ? &
TR T ST T TG TS BN ITaaviia F @it Jrdidiet e
3 T AT T o QUIR ?

TS TS A=A 80 ST 3 =I@ieT o &= Iodl SiEsTs
ST WM Weh eV 33 STaTd. Hare die 3 Gashii a 3Tgqd
AT TSTeIel] STATd. TATehTe! SHTE! g TET= 7T AT TG el Jaferd aid
3.

TG SeEd 39 ISl 3™ FgUrdld. hiaTel Ush Irdld aldl.
H131 faget veh. T o fogatren 31dur e T af T TR i, Ueh
i ST ATl ST 9Fd G9 A™ Arel. Esmmm & H 9 g
e e TETIel JIGUTeT TS GuaTd Sl 9t Heir=al a o=l
SIS BT ShedT. T AT SIgar H3h ot Qe A3l IaTd TGt Sael
Tramett. gem @ arferst g stcrd dredht Wi, CaviE wrvrE |

U Uied Bid. HTHIRAT 9 ANCAT BT, 997 SITS 9Tae rehid
IR T[T FHAT 1T, AT QAT TTeeTl B3 SITAMT g & 81 AR, 3R
ST, HAT BR eh ANTA! 8. I TR HIE TSe! 3R, THST UHd el
WA ST T 1w,

e UTeT Yaehall. ql TEUNe, ST 3ATFel WeR TTard STH WTeht 3t
mﬁag@w? aﬁaﬁg@aﬁm

grgwﬁquﬁ ‘3R YA TS TR, Teh ¢ A1 HAT. WA T giat
o7

‘381 STelT, STTH=AT HTetehi=1 HIS[ feot 3TTad o 377, Tedi=a wighmend! Tsh
SR SHHY STEAT T STFRTAT ®doh W AN,

U7 SRV Shedacgd AT shef! STIOT Hifersfter g 3reft. fo urdiaen s
SIS T SRV SAISIGS 1 ZToheA. 0T T STEIOTH dl g Tfeen 9 37ee 378
3T eV e T fe.

ITT TS UG XA el A= WU e a1 STTE 3T Syd dde 9
Uelthe faTell. qaesa qo=m= gaTet @ reen shean 9 fagt uwr foed.
ST STerelt 9 3778 WIS[d Sferdel. Teh JT7eT ShHl 1 3178 314 faemet.

Teg T —¢- o=l 2023




eI FTetedl T ifttdeft 9 |rfesi STem Srevamard! 3dd grd araen
TSN ATV TS TSR o3 Bl

@ I SRV TIGUTE BT § T J91E W69 & s1es foet, A=t Softa &
e, G 3TYR A 9 &1 STe3Te 774, 316 9igd 77 91e3 ettt v

Y ¢ 9 foetet 91es “Hgr’” SiTdid S=9et Tev[ WeH T 9 fageayd
3T g1 fergerr=an geiHTeT TR .

YU RO ST HER & HHT A1 o= gt = uiel e 9
TehT SFHTCAT JATCAT. TR o7 IrREETeh o Srarar= 9207 et fa= o st

e, forgordet Sfie werst 311e) & = fagarvehien 98T 31re.
TSI S3ded BV Edr %am@wﬁ@wa@mﬁﬁr

B, AES ot §a AmHeH i VA SEET € e, CwHa Tee
HYeATe & Tl 3 B AT ShidHTd U SIS ST STl o ol
o aTedeTd AT TERISIAT AR Sefd A1 & HHet. ATHed HERISTH!
TEe 3T A1 e wTees] el Saeueld divTesd sae.

E ST AT T Botelt TR 3 =t T, St S, e,
aferrier TSt sl @, S ) e e R e AT e 3
QTS Sid SHTETeT .

HIETSHE HLAGT Had [Tger= TTHERYT =7e. ¢eald g3l at ATei, qur
IRRTER 3 TEH dYd Al el S TATel T, | o I3 HHH] Areardrad
aﬁ@m%ﬁ%ﬁaﬂnwﬁgﬁuﬁuﬂmﬁrﬁﬁ

TIEITA hIvIIaR! HCUH IAATT = T8t SRS ST, ‘3R, &1 HER
T HHT HATAT ? TS TCATIAT JATSAT ShT HI ? STTRTAT TH b fereTes et
A7, T TR SGIST ATT- SRR TRIEETE GEard shefl, T o HHHeS!
n@mwmwwﬁ@wmm.%ﬁ@mwﬁmﬁ
ATTEOT HA AT, SerrI=T TR T8 hild 2id. ﬁa‘é’mﬁ “frgam s’
WWHWWW ﬁmaagw%ﬁ

HBIBUT TGH AT Wm@@ﬁ
IV, HHUST GId HY 1. A foamel SmEr grgt X Taurar hi TR
TateaT A 3118, S0 TR = bl STTRId. U T ST 378 T &
qrETeTT HIS! ? AT TR $d BT ? &6 L, S T=ATdel < TR ST
SERET 3R 3, 90 M q€ TR W& 9T gidl. TuH o fagetrerms
BRI BIal =17

Ay Iuiqdi=n @ Hede I=avfiaren foemaefa snfr s
ArhId HREAT Il SAToTel T8l YAt TSl 3T TSATd AT T& B0
R, HRHT=T AT ATl

TG AT 9 IgHEE e Bl T TEvE FguneAl qelieheen
e @ S, <arardl e duHres siuefl, S s et
JTaEd 34t TR, W%MWQ%SI Qe d YGRS Yo ¢aeTehs TaTd
. TTGTT ATATSRISR HToh WI0AE U A3, 3 TgUrard. Hd HeesiH! quiel

STE 5 —e- S 2023




IRET HATAT & HRISTSAT G shel AT, <A1 HEaTHTd 3THGH fead ST 2rd.
wwmawmaﬁﬁ@a%ﬁ@waﬁ

WW&TWWWWW&QW TRIgNTd g9
YOS Tiel STHAHT gR 39 foget Ta: STt 3Tt 9 A@Isi ATd M=
U Tl T JesuiiE Hies =T TeaATd Hidet! 9 e feot. qesefies
TS T Qe TeaATd FTdet!. q97 G IEET & W= Fegd. d quisrand
fore 13 8. Tl e 3T 2.

A HThE ARAEE! 3T T @ q9 garefia seeiel. ™| 9
qeBefHTes TesATd SN B, GraT Uehe] eTeeeRIT=l AR FRI shefl FeU[ Serea
UGS Sieet, ST qut oes HuTefiae Bid. U TSI ARt alt S gerre
TIR Fogd. Th e HIagt Arctet! el a 9t FHyae 3u=. 3ad o wavity
AT SATvfiE St shl SR STERE ST Jeded <ara qTies 3118 o &1 9’
FEUTTI, SATIUT ST ST TR 1 @iy = e ©65 Yiefe!

U1 FRGISHT ST HTSAETAT SO 3T1E ANTer.  FiesaeaTet STae
T8 T 3. fad= Qe feashH gE el el Sl shidl WeEdr T
I, IU1 TR §RH ST & TEHHTS HIH & ST, T METH dSfmier
HERHT 3T STV TEHET= HIH =Te] STHAHT Teh feaeht d1 Shiaese  ar@t
HesATHhE JF-Ieh hIHITI CATSATETCH G T Tt 1 § HHes] g:@H ot
Tefte, T WEUTCETS STIedT YhraTd! JSIudT Srell. &I &d :mqéam
TrEare el Yetqua STV STR hell. ‘g@l, @r@ren @ fhcih
feadmm o1, 3 olieh A e Mol 3MTRd. HY HHET VTR AT AT 7
EIECIEACEIR

‘3N I, aﬁwﬁnﬁmﬁa@?ﬁmmwﬂ%mm
mwm?wwﬁ@mwm W%q?rzﬁq:c:a

AHCE HERSIH, T ATt ferm=anqy forgemme =18 ol Srarer=t
TS T Shiged Il WM fefg AT 7o Yedietl SATviedl. qeare rardier
5 39 T =rEiE Wi WeH, AW T, %@aaﬁﬁwﬁm‘aﬁ oft
T TR T TorefieEie dg= 318, e Taie areh fagd
g 3Meht T STvaTgd! @t 9 off ATed HErSe aHTeE e
UG T eI JelRl <hcTd | 9= o SIS & FHE HERIS

vede T ST S G e T B,

%Ic ¢ hia e | 3712 7l el ||

T 1 WIS SATIe T e foot, son foga
ATHTET TSR T TR hell, e TSHTE I STadivad! od 37Ted. 319
3T T1h 3Te! !

ﬁgﬁﬁgﬁwﬁ | Freh gAgAe Tl ||

Bl T TSR | féEs udmehrEn W |
BRI el | 9 = wre! it 1)
STER HIETT SER || g HgrreEl ¥ 7gr!
Oaa
g T -90- Sd R0%3




THE CHIDAKASHA GITA OF BHAGAWAN NITYANANDA

OF GANESHPURI
(With Commentary by Acharya Kedarji)

31. Cow milk can never be bitter. The stone fixed in the earth
cannot speak. By visiting places of pilgrimage like Benares and
Rameshvaram, a man cannot attain Mukti. What is essential is keeping
the mind steady for a moment by introversion. Seeing earthen and
stone images is not seeing God. It is mind's hallucination when you
regard images as God. Without true Jnana, Mukti cannot be attained.
Our taking the human birth is the effect. Giving it back is the cause. We
must know the cause and effect. Likewise, we must know the good
and the evil; the right and the wrong. Knowing all, peace must be
attained.

Commentary: Everything is ordained by God. God's law dictates how things
work. The Will of the Supreme Being is evident in the manifestation of this
world-appearance. Cow's milk has its own taste which is recognized by the
fact that it is not bitter. Stones can't talk. In the same way that God has
ordained that cow's milk is not bitter and stones don't talk, God has also laid
down the means and approach for attaining Him. God cannot be known by
worshipping an object without the knowledge of the Self, the higher power
contained in the reflection we call 'object.’ Likewise, pilgrimage to holy
places is useless without direct knowledge of the inner Self.

The true pilgrimage, the real Dhyan and worship is the act of fixing the mind
steadily on the Supreme Being inside yourself. This practice causes the
mind to become quiet, and eventually to dissolve. Once this occurs on a
constant basis, one merges with his/her natural, free to state of being inside
and such a person becomes the place of all pilgrimages, the holiest of
places. Taking a human birth is the effect of our past Karmas. The purpose
of a human birth is to retrace our steps back to God. When we do this, we
return to the Cause, the source of all that is. The purpose of life is to realize
our oneness with That Shiva-Shakti power. Through this understanding you
begin to cherish righteousness and Dharmic behavior. This is the way that
peace is attained.

32. If a building has no doors, we cannot call it a “house.” Without
fire, we cannot heat water. Without air, fire cannot burn. Without food
and sleep, a man can live for a few days but without air (breathing), a
man cannot live even for a few seconds.

Commentary: Just as a building without doors cannot be called a house,
just as water cannot be heated without fire, and just as a fire cannot burn
without air, a person cannot live without Prana (breath). This Prana is the
means by which the Supreme Being comes and goes in the body. It is
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spiritual energy. Awareness of this Prana Shakti is the basis for the spiritual
path. It cannot be said that you treading a path that will cause you to return
to your primordial home, until Prana Shakti is awakened within you by the
receipt of Shaktipat. This Shaktipat is given by a Shakta Adept or Shaktipat
Guru. Having received this essential spiritual awakening, a yogi, by the
Grace of that living Master, learns the true Pranayam. Only such a person
can be said to be truly alive.

33. Destruction of the world means transforming it into Vayu (air
with its blue color). Raja Yoga is the place of indivisible monism. If you
enter the ONE, you lose sight of the MANY.

Commentary: When you dissolve your mind in Pranayam by directing
Prana into the Sushumna Nadi and upwards to the Sahasrar, the world
dissolves. This is what is meant by transforming the world into Vayu. True
Pranayam is Raja Yoga. To have this experience and make it consistent,
you have to receive and master instruction in Pranayam so that your mind
becomes steadily absorbed in the Abode of the Heart. When your mind
merges with the Absolute in this way, you lose all distinctions of “mine” and
“yours.” You see only the One Universal Experient in everything and
everyone, everywhere. And then you realize that the Self alone exists.

34. In the infinite, there is no finite. To a Jnani, there is no Ajnani.
To an Ajnani, there is no Jnani. If all the children beat a mother, she
does not throw them away.

Commentary: In Truth, God alone exists. All objects (people, places and
things) in this world are mere reflections of the Supreme Subject, the One,
Universal Experient. Because God alone exists, there is no limitation,
nothing finite, in this Universe. How can that which has no beginning and no
end be finite? One who has become absorbed in this Reality is a Jnani.
Such a being sees only God in everything and everyone, everywhere. This
is whatis known as Equality Consciousness.

To one who is ignorant of the Truth (Ajnani), only ignorant people exist. One
who is impure sees only impure people everywhere. The Ajnani does not
know that God exists inside himself and he does not believe the spiritually-
perfected Love beings (Sadgurus) to be real. Still, like a mother who shows
compassion for all her children, even those children who abuse her, God
accepts and embraces both the Jnani and the Ajnani as the same, and loves
them both equally, as does the living Master. This provides the Ajnani with
an open door, an open invitation to address his/her ignorance by embracing
God.
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Tera (13) Saath (7)

THE DEVINE GUARDIAN
-Nihar Kabbinittal, Mumbai (Now US)

On 21* November 2004, | had to perform a flute recital at Karnatak Sangh
—Matunga. This was the first time that | was to play in a big auditorium. Just a
week before this, on 13" November, | planned to visit Karla and stay for a
couple of days.

I left Mumbai late afternoon on a Volvo bus starting from Dadar. The driver
dropped me at the Khandala exit instead of the Lonavala exit, which is closer
to Karla. It was around 6:30 pm when | got out of the bus, there is an auto
rickshaw stand a few hundred meters away from where | alighted.
Unfortunately, that day | couldn't see a single auto waiting.

| started walking towards Lonavala, it was November hence pitch dark
even at around 6:30. | had a backpack and my flute with me, while walking |
was trying to get a lift/ drop but all in vain, probably my flute case appeared like
some rifle and no one stopped to help. | kept walking, until | realized that | may
miss Deepanamaskar and the following Ashtavidhan where | wanted to offer
my flute seva. In my mind | asked HIM a question, “Swamiji don't you want to
listen to my flute today?” Immediately after this a bike cut across and stopped
in front of me, he asked me to quickly sit behind him. Without a thought | sat on
his bike and he started cruising. | was glad to get a lift that | forgot to even tell
him where | wanted to go. Slowly he initiated a dialogue, asking where |
wanted to go. | told him | want to go to Karla — Durgaparmeshwari temple, he
replied, “Oh, is it.. | reside at Karla, but don't mind | will drop you at Lonavala,
as | have some work there and will probably reach Karla in an hour, moreover,
from Lonavala you can easily get an auto or some other conveyance to reach
Karla.”

When we arrived at Lonavala, he stopped the bike and pointed towards
the auto stand saying you can get an auto here to reach Karla. | got down,
adjusted my backpack and flute, when | was about to thank him, He wasn't
there atall!  knew it was Swamiji in disguise who came to help me reach Karla
in time. | looked up at the sky and said, “Thank you Dayya!” That's all | could
do. | then quickly boarded an auto that dropped me at the temple entrance; it
was just 6:55 when | reached which was good 5 minutes before
Deepanamaskar. The Ashtavidhan seva started shortly after and the time
when | started offering my flute seva, it was about 7:35, exactly an hour from
the time when HE said HE will arrive at Karla. This was also an answer to my
question that | had asked.

This incident not only made me realize how close HE is to all His
devotees, but also made me remember what Swamiji had once said,, “Kon
Amka Sonu Deenati, Ammi taanka kednai sonu Deeshnati!” (Those who do
not give us up, We shall never give them up.”)

Jai Parijnan
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